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Geshela: Are there any questions? 
 
Student 1: We had one in discussion Geshela.  Last week you were talking about the principles of cause 
and conditions, and we were talking about the Tathagata essence being ‘that to be comprehended’.  And 
you said that the Tathagata essence is the designated substantial cause and you gave us two reasons: the 
first one is the focal object is the pristine wisdom of an Arya Buddha, what does that mean, what does 
that refer to? 
 
Geshela: The Tathagata essence is the emptiness of the stained mind of the sentient beings.  So that 
means the emptiness of the mind.  So the Arya being’s pristine wisdom the focal object is emptiness.  
So emptiness is, in order to purify or abandon all the negative emotions, mainly the realisation of 
emptiness the focal object is always emptiness, so because of the emptiness of the stained mind is 
emptiness so Arya being’s focal object is the emptiness of the stained mind.  So actually, basically the 
emptiness is the focal object of the Arya beings. 
 
Student 1: Thank you Geshela. 
 
Geshela: We continue from where we left off last week.   
 

[Transcriber: Under the headings:  
2.2 Individual classification of potential, enlightenment, qualities, enlightened action  
  2.2.1 Explaining [4] the potential heart of the Tathagata in the causal phase  
  2.2.1.1 Abbreviated teaching of the potential heart of the Tathagata through three meanings]  

 
The next sentence says: 
 

All embodied (beings) always possess the essence of the Buddha because (1) the body of the 
complete Buddha pervades (all), because (2) thusness is undifferentiated, (and) because (3) it 
exists as Buddha nature.1 

 
This one is explaining how the essence of the Buddha, or the heart of the Buddha, the particular thing 
which is the potential pervades all sentient beings. 
 
Actually, here we are talking about the essence of the Buddha and this sentence is going to explain it by 
giving us three features.  The first feature is where it says: 
 
 because (1) the body of the complete Buddha pervades (all), 
 
so this one is a feature from the point of view of the result.   
 
Then the second feature is:  
 

because (2) thusness is undifferentiated,  
 
So this one is from the point of view of its nature. 

                                                           
1 Latest translation 

All embodied (beings are said to) always possess the heart of the Buddha because (1) the body of a complete Buddha 
pervades (all), because (2) thusness is undifferentiated, (and) because (3) they have Buddha nature 
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And the third feature is, 
 

because (3) it exists as Buddha nature. 
 
So this is the feature from the point of view of the cause. 
 
Three features, one from the point of the view of the result, one from the point of view of the nature, 
one from the point of the view of the cause. 
 
So the sentence in English begins by saying:  
 

All embodied (beings) always possess the essence of the Buddha 
 
And then it gives the reasons for that.  So actually it’s a quotation from the sutra, in the sutra it says that, 
 
 The essence of the Buddha [or the potential] exists in all disciples.  
 
It exists in all sentient beings.  And then this is further explained in the sentence by giving the three 
features that were mentioned. 
 
We say that the first feature was the feature from the point of view of the resultant states, so it says, 
 
 (1) the body of the complete Buddha pervades (all), 
 
So here the body of the complete Buddha obviously it’s talking about the resultant state, so from the 
perspective of the resultant state.  So the body refers to the enlightened activities of the dharma body.  
And those enlightened activities they spread, or they extend or they pervade all sentient beings. 
 
So what it said is that because the enlightened activities of the dharma body of a complete Buddha 
pervade or extend to all sentient beings, all sentient beings are suitable to receive it, to absorb it. 
 
They have the capacity to receive these enlightened activities and be influenced, and the enlightened 
activities have the capacity to pervade all sentient beings. 
 
So sentient beings from their own side have the capacity or the receptivity, they are suitable to receive 
the enlightened activities of the dharma body of the complete Buddha.  And therefore, these enlightened 
activities pervade or affect all sentient beings. 
 
We have mentioned that thing in terms of enlightened activities that, when you have enlightened 
activities actually you have two parts.  One is the one who performs or extends those enlightened 
activities.  So let’s say the agent who issues these enlightened activities.  But these enlightened 
activities actually have to effect, have to penetrate, have to reach someone so there is an object that is 
the recipient that is affected by enlightened activities.  So for enlightened activities to work there must 
be both: the one who enacts them and the one who receives them.  So here we are saying that sentient 
beings are suitable to receive those enlightened activities.  So they have the capacity or the power to 
receive and be affected by those enlightened activities.  Just as we say when there is training, you have 
the one who trains, or who disciplines and you have those who are disciplined, those who are trained – 
the disciples.  It works in the same way, you must have both sides.  Anyway here we are talking about 
enlightened activities, on the one hand you have the complete Buddha, the dharma body issuing those 
enlighten activities.  And on the other hand you have the potency from the side of the sentient beings to 
receive them, to be affected by them.  And that means that they possess the Buddha nature, the potential 
of the Tathagata essence.  
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The second feature here, it says, 
 

because (2) thusness is undifferentiated,  
 
We said that this is the feature from the point of view of the nature of the potential.  So it says here that  
 

(2) thusness is undifferentiated,  
 
its talking about the emptiness.  Emptiness is undifferentiated, in other words, emptiness is the same.  
Whether you are talking about the emptiness of the mind with stains or whether you are talking about 
the emptiness of the mind without stains which is the emptiness of the mind of the Buddha.  This 
emptiness in terms of nature is undifferentiated, it’s the same in both occasions.   
 
As it says here we are talking about the emptiness which is the actual nature of the Buddha.  This nature 
that is lacking any naturally existing stains.  So that emptiness that is the lack of naturally existing 
stains, is the nature of the Buddha.  It actually exists at the time when one is a sentient being.  When it 
exists in the occasion of being sentient beings, it is called ‘the Tathagata essence.’  When the mind is 
completely purified, that essence is known as ‘the nature body of the Budda’ because it has become 
completely purified.  So what we are saying is that this essence is undifferentiated and this is the 
essence of Buddha.   
 
So what the sutra is saying is that, this particular ‘thusness’, which is ‘thusness of the mind with stains’, 
actually exists in all sentient beings, so it pervades all sentient beings.  And this known as the Tathagata 
essence.   
 
Now the third feature which is the feature from the point of view of the cause, it says, 
 

 because (3) it exists as Buddha nature. 
 
Here when we talk about Buddha nature, we are talking about the casual state.  There are two types of 
Buddha nature, one is called:  
 

(i) the naturally abiding Buddha nature.  And the other one is called, 
(ii)  the correctly evolving Buddha nature.   

 
So when you hear this term ‘Buddha nature’ this indicates the suitability to become, to transform, to lets 
say, the dharma body.  And also we have the suitability to become the form body of the Buddha, 
because we have two types of nature.  Through hearing, through reflecting, and through meditation, you 
can actually develop that nature that you have and that thing is suitable to become in the future the 
dharma body of the Buddha and the form body of the Buddha. 
 
As we say we have two types of Buddha nature, one is the essentially abiding Buddha nature and the 
other one is correctly evolving Buddha nature.  The first one, the essentially abiding, is suitable to 
transform into or to become the uncompounded body of the Buddha.  The uncompounded body of the 
Buddha is the dharma body.  Whilst the other type of nature which is the correctly evolving or the 
correctly developing Buddha nature is suitable to transform into or to become the compounded body of 
the body, which is the form body.  The Buddha has two bodies, compounded and uncompounded.  
Compounded is the form body, uncompounded is the dharma body.  All sentient beings basically have 
the two types of Buddha nature that are suitable to transform in these two types of body. 
 
We say the first type of the body of the Buddha is the uncompounded body and we identified this as the 
dharma body.  Actually more specifically is the nature body, the nature dharma body of the Buddha.  
And sentient beings possess the essentially abiding nature that is suitable to become that nature body of 
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the Buddha.  And then we also have the correctly developing Buddha nature that is suitable to become 
the compounded body of the Buddha.  That is the form body of the Buddha and this includes both the 
emanation body and the enjoyment body. 
 
As we usually say we have two types of accumulation, the accumulation of pristine wisdom and the 
accumulation of merit.  The accumulation of pristine wisdom becomes the cause of obtaining the nature 
body of the Buddha.  The accumulation of merit becomes the cause for establishing the form body of 
the Buddha.  In terms of accumulation of wisdom, what we are doing is focusing on that essence of the 
mind with stains.  (skype stopped and we restart again) 
 
Geshela was saying that we have this presentation of the two accumulations.  For the two 
accumulations, we have the accumulation of wisdom and merit.  Accumulation of wisdom becomes the 
cause of obtaining the nature body of the Buddha.  And the accumulation of merit becomes the cause 
for establishing the form body of the Buddha.  So for the first one, the accumulation of wisdom that will 
become the cause for attaining the nature body of the Buddha.  What we do is that we focus on that 
essence of the mind with statins.  The essence of the mind with stains is actually emptiness.  When we 
say we focus on emptiness, basically we are meditating on emptiness.  Meditation on emptiness, 
amasses this accumulation of wisdom that becomes the cause for establishing the nature body of the 
Buddha.  So this is how the naturally abiding nature becomes the cause of establishing the nature body 
of the Buddha. 
 
As for the correctly developing Buddha nature, what that describe is how this is influenced by love, 
affection and bodhicitta.  You engage in hearing, reflection and meditation and by doing this you are 
actually increasing these qualities.  And in this way, you accumulate merit and that merit becomes the 
cause for you to establish the form bodies of the Buddha. 
 
What do we do in this sentence is talking about the essence of the Buddha and we explain this by means 
of the three features.  The first feature is from the point of view of the result, the second from the point 
of view of the nature, and the third one from the point of view of the cause.  So, by explaining those 
three features, we established,  
 

All embodied beings always possess the essence of the Buddha.  
 
In this sentence we have that,  
 

(2) thusness is undifferentiated, 
 
And then we have the third feature, 
 
 (3) it exists as Buddha nature. 
 
That is talking about the casual one.  We are talking about the two types of Buddha nature, the 
essentially abiding Buddha nature and the correctly evolving Buddha nature.  We say that from the 
point of view of its essence or its nature, that Buddha essence is actually undifferentiated.  It is therefore 
undifferentiated on the level of the individual of someone who is an Arya and is observing emptiness.  It 
is the emptiness of the mind, whether it is the emptiness of the mind with stains or the emptiness of the 
mind without stains.  But in the third feature what we are talking about is the causal state, we want to 
make a distinction.  We want to say that in the causal state when you are still a sentient being there you 
can differentiate, and we have identified two types of Buddha nature.  One of them is called the 
essentially abiding Buddha nature.  Essentially there it talks about the essence or the nature that is the 
cause establishing the dharma body of the Buddha.  
 
Now we continue with the next sentence, it says, 
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All migrators are said to possess the essence of the Buddha because (1) the primordial 
awareness of Buddhas enters the assembly of sentient beings, because (2) that essentially 
stainless is non-dual, and (3) the Buddha is analysed to be the result of that nature.2  

 
Actually, this sentence has the same meaning, repeats this same thing from the previous sentence. 
 
So the first one says,  
 

(1) the primordial awareness of Buddhas enters the assembly of sentient beings, 
 
So the primordial awareness of Buddhas refers to the enlightened activities of the dharma body of the 
Buddha.  Since there are sentient beings, when the time comes, when the time is right, those enlightened 
activities will always affect sentient being.   
 
The second one, the second feature or second reason: 
 

because (2) that essentially stainless is non-dual, 
 

So he is talking about the essentially stainless suchness, in terms of its nature there are no essentially 
.(section missing due to bad audio)…undifferentiated.   
 
The third one it says, 
 

(3) the Buddha is analysed to be the result of that nature. 
 
So what it is saying here is that at the time of the cause when you are still training in the path, because 
you are training in the path there is some development, there is some change and ultimately that leads 
you to obtaining the body of the Buddha.  So that means that, at the time of the path, whatever is 
suitable to develop, it’s suitable to become the body of the Buddha.  So what is happening here is that 
we are actually attributing the name of the result to the cause.  Because we are talking about the essence 
of the Buddha, the essence of the Tathagata.  The Buddha or the Tathagata is the resultant state.  So we 
say that thing that you have now, will be developed and become the Buddha - so we are giving it the 
name of the result as the term of cause.   .(section missing due to bad audio)… 
 
The potential of being suitable to become a Buddha in the future is what we call ‘Buddha nature.’ 
 
Student 1: Geshela, I think we have to hear that again.   
 
Geshela:  We are talking about the Buddha nature, why is it called the Buddha nature?  So use the 
Buddha name on the potential of the mind.  The Buddha potential use the Buddha name why is it called 
the Buddha. (continues in Tibetan) 
 
Interpreter:  So why do we use the term ‘Buddha’ in that term Buddha nature? Why do we call it that? 
we call it ‘Buddha’ [nature] because it has the potential or it is suitable to transform and become the 
bodies of the Buddha.  We are using the name of the result to that thing that exist prior to obtaining the 
result.  Because it is a cause that is indispensable, and you cannot achieve the result without it, for that 
reason, we have given the name of the result to the cause.  It is an indispensable cause. 
 
                                                           
2 Latest translation: 

All migrators are said to possess the heart of the Buddha because (1) the primordial awareness of Buddhas enters the 
assembly of sentient beings, because (2) that essentially stainless is non-dual, and (3) the Buddha is assessed to be the result 
of that nature.  
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We have the two sentences here and basically, they give three reasons, in order to establish what is said 
in the sutra that, 
 

All sentient beings always possess the essence of the Buddha. 
 
We continue with the next sentence, [with the following headings: 
 

2.2.1.2 Extensive explanation of the proof  
2.2.1.2.1 Establishing the essential purity of potential through ten principles: 

 
Abbreviated teaching in summary] 

 
[1] Identity, [2] cause, [3] result, [4] function, [5] possession, [6] entry, similarly: [7] context, 
[8] omnipresent meaning, [9] never transforming, [10] undifferentiated qualities, are called 
with intention: the ultimate sphere.3 

 
Alright so this comes under the outline that says, 2.2.1.2.1 Establishing the essential purity of potential 
through ten principles.  So at this point the text is going to establish two things, first of all that the 
nature of the mind is clear and knowing and it does this through the ten principles that are given in this 
sentence.  And secondly it will establish that stains are adventitious, and this is established through nine 
examples.  So first of all, the ten principles that establish that mind is clear and knowing, so if we go 
through this sentence: [1] Identity, [2] cause, [3] result, and so forth.  We have the ten principles in this 
sentence. 
 
So this is under the outline that says:  

 
2.2.1.2.1 Establishing the essential purity of potential through ten principles: 

 
The essential purify of potential is actually the fact that the nature of the mind is clear and knowing.  It 
refers to the same thing: the ten principles established that the nature of the mind is clear and knowing.  
Now we are saying that it is establishing the essential purity of potential.  
 
We have ten principles that establish that the nature of the mind is clear light.  They are indicated in this 
sentence and from here on, many verses of the text are dedicated to explain each one of those ten 
principles.  So first of all we have,  
 
[1] The principle of the identity,  
[2] The principle of the cause,  
[3] The principle of the result 
[4] The principle of the function, 
[5] The principle of the possession,  
[6] The principle of the entry, 
[7] The principle of the context, 
[8] The principle of the omnipresent meaning, 
[9] The principle of the non-transformation, 
[10] The principle of the undifferentiated qualities 
 
As we say that many verses are dedicated to this.  Some of the principles are presented in a short way, 
by one or two verses.  But other principles actually have quite a lot of verses explaining them.  Geshela 
                                                           
3 Latest translation: 

[1] Nature, [2] cause, [3] result, [4] function, [5] possession, [6] entry, similarly: [7] context, [8] omnipresent meaning, [9] 
never transforming, [10] undifferentiated qualities, are called with intention: the ultimate sphere.  
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is going to present a precise and clear presentation so that we can get a general initial idea of these ten 
principles.  The first one: 
 
[1] The identity 
It’s really talking about the identity or the nature of the Tathagata essence.  When we talk about the 
identity, we are talking about the basis of purification.  We are talking about the basis of purification 
that has the natural purity.  But it is clouded by adventitious stains.  When we talk about the Buddha 
nature or when we talk about the essence of the Tathagata, really we are talking about a naturally pure 
basis that needs to be purify, because it is affected by adventitious stains.  
 
So with the identity what we want to do is we want to understand or to recognise that identity and we 
are going to do this by giving certain characteristics.  We are going to give the general characteristics of 
that identity of the essence of the Tathagata.  But also we are going to look at three specific 
characteristics.  The general characteristic of the essence of the Tathagata is the purity of naturally 
existing stains. It has that purity, that’s the general characteristic.  The specific characteristic is as we 
understood before to look at it from the point of view of the result, from the point of view of nature, and 
from the point of the view of the cause.  When you say that you have purity from naturally existing 
stains this actually covers all three specific characteristics.  The general covers the specific 
characteristics.  But then we need to look at the specific characteristics from the point of view of the 
result, the point view of the nature, and the point of view of the cause in order to really recognise and 
identify that. 
 
So actually the three specific characteristics of the identity or the nature of the essence of the Tathagata 
which is from the point of view of the result, the point of view of the nature, and the point of view of the 
cause, is something that we just covered in the two previous sentences, 
 

because (1) the body of the complete Buddha pervades (all), because (2) thusness is 
undifferentiated, (and) because (3) it exists as Buddha nature. 

 
We have just covered this - we are not going to repeat it.  So we have already explained that. 
 
We say that there is a general characteristic and the general characteristic is the purity from the 
afflictions or the naturally existing stains.  Then we say that we all have that purity from the beginning 
and that is the general characteristics that pervades all.  ‘Pervades all’ means it is pervasive, it is 
applicable to all:  at the time of the results, in terms of the nature, and at the time of the cause.  The 
general characteristic is general, it generally pervades all, it applies generally. 
 
Geshela: Is this clear? 
 
Student 1: Yes Geshela. 
 
Alright so we have explained the identity as being the basis that needs to be purify.  And now we come 
to number two which is the cause.   
 
 
[2] The cause 
The cause is actually the agent of purification.  So you could say it’s a purifier or you could say the 
antidote, the cause is what is going to purify the basis of purification, their identity.  
Alright so when we say that we have cause here, the cause that is a purifying agent will purify 
adventitious stains.  There are actually four, the first one is: 
 

(i) the special resolution for the Mahayana 
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(ii) the special wisdom existing in the mind of bodhisattvas, such as their understanding of 
emptiness 

(iii) the countless types of concentration that exist in the continuum of a bodhisattva 
(iv)  the great compassion that exists in the mind of a bodhisattva. 

 
As we say we have four causes and by relying on those causes, you are going to obtain something.  
From that you obtain the result.  So number three is the result that comes from those causes. 
 
[3] Result 
By applying the four causes such as: the special resolution for the Mahayana and so forth, you will 
obtain the results of the dharma body.  There are actually four types of result in terms of the dharma 
body that comes from correct comprehension. 
 
(Skype hung and redial) 
 
We are talking about the result and the dharma body is the result here but what is relevant to that is 
some misconceptions that we have.  So the misconceptions that we have are the four misconceptions, 
that: 

a) the aggregates are clean 
b) they have the self 
c) it is blissful 
d) it is permanent 

 
So usually we say that we have to overcome these by generating the understanding that it is 
impermanent, it is in the nature of suffering, it is empty of having a self, and that it is unclean. 
So we have the four misconceptions that we think that we are clean, have a self, it is blissful, and it is 
permanent. The antidotes to these are the correct comprehension that, 
 

(1) it is unclean 
(2) it is selfless 
(3) it is in the nature of suffering and  
(4) it is impermanent.   

 
So now, the misconception to overcome here is holding that the antidotes - impermanent and so forth - 
are truly existent.  So these are the misconceptions to be overcome here.  The next one, number four is 
the function. 
 
 
[4] The function 
Here is the function of the Buddha nature.  So what is the function of the Buddha nature?  It is what will 
make you generated disappointment with samsara.  It makes you think that it is worthwhile considering 
to obtain nirvana and the state of enlightenment.  And it makes you actively seek to find the means, to 
find a way to establish the state of nirvana and enlightenment.  So in other words, we say that if the 
Buddha nature was missing and if it was not there, we would not generate any disappointment with any 
samsaric situation and we would not consider it worthwhile to look for a state of nirvana or 
enlightenment.  We would not be set out to achieve it.  But because we have the Buddha nature, and this 
is the function of Buddha nature, it makes us aspire and it makes us think that it is worthwhile to obtain 
this state.  Now the next one number five is possession. 
 
 
[5] Possession 
Here is talking about the qualities of the Buddha nature.  There are two types, there are causal qualities 
and resultant qualities, so it possesses two types of qualities. 
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Here when we are talking about the causal qualities right, the causal qualities more or less are the one 
we mentioned before, the four that we have: this resolution for the great vehicle, also we have the great 
vehicle calm abiding and special insight, so wisdom and concentration. And we also have the great 
compassion.  So these become the causal qualities. 
 
Here when we talk about causation we say that it has first of all the four causal qualities.  What do we 
mean by that?  And we repeat that list of four right.  We say that the first causal quality is to have,  
(i) resolution for the great vehicle.  So when a bodhisattvas have resolution for the great vehicle that is 
like the seed or the cause that will allow them to obtain the dharma body of the Buddha.  Then we say 
that the bodhisattva has the calm abiding and special insight, (ii)the wisdom and (iii) concentration.  
This become the cause for obtaining the pristine wisdom of the Buddha.  And then the bodhisattva 
possesses (iv) great compassion and that becomes the cause for establishing the unlimited compassion 
of the Buddha. 
 
Alright then we have some resultant qualities, the full list is 7 so the first one we have is:  
 

(1)-(5) five types of uncontaminated higher perception, clairvoyance and so forth, then, 
(6) is unstained pristine wisdom, and  
(7) unstained quality of abandonment. 

 
So altogether seven.  The next one is entry. 
 
[6] Entry 
When we are talking about entry we categorized sentient beings in three categories.  So we have three 
bases according to their occasion. Remember we were talking about having Buddha nature in three 
occasions: the occasion of the impure, the occasion of the pure and impure, and the occasion of 
complete thorough purity.  So by differentiating the basis you can say that the essence of the Tathagata 
essence can be differentiated.  We can talk about entry in three occasions. 
 
So we say that the first occasion is the occasion of ordinary being that are unclean or impure.  And why 
do we say that? because when we are in the state of an ordinary being we have different 
misconceptions.  The four misconceptions that we have mentioned before, that the aggregates are clean, 
the aggregates have self, that they are blissful, and that they are permanent.  In addition to that when we 
are in the stage of an ordinary being we have afflictions such as attachment and so forth, so we have 
afflictions and we have wrong views and misconceptions.  But even at that stage, we can say that there 
is entry of the Tathagata essence in the occasion of being unclean. 
 
The second occasion is the occasion of purity and impurity.  This refers to Aryas who have reverse 
those four misconceptions. 
 
Then we have complete entry or application of the Tathagata essence in terms of complete purity when 
there is the understanding of complete lack of elaboration, an understanding of things exactly as they 
are. 
 
Alright the six of those principle, six out of ten.  The sixth was Entry.  And in entry we have just 
explained that we have three occasions: the pure, pure and impure, and complete purity.  
 
Then come the seventh principle which is: 
 
[7] Context,  
Context is there in order to overcome that doubt that might think, “oh well then, the essence of the 
Tathagata or the Buddha nature, it must be three types of them because we talk about three different 
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occasions, right?’  So what we are trying to say is that the essence of the Tathagata is actually one thing 
and that thing is undifferentiable.  It’s just referring to the essence or the emptiness of the mind with 
stains.  So that thing is just one thing.  However, because we are looking at sentient beings at different 
levels - when they are beginners, when they are Aryas, and when they are completely enlightened 
beings - from that point of view we can make some differentiation, however the Tathagata essence of 
the Buddha nature is just one thing. 
 
Because it is a natural purity that exists there from the beginning, from beginningless time, and that 
natural purity that existed from the beginning is not going to be differentiated as being pure, impure, 
pure and pure and all that.   
 
So, we say there we are looking at [7] Context and we say we have identified three contexts.  However, 
the essence of the Tathagata that is that purity from natural stains, that thing itself is undifferentiated.  
But we can identify different context.  First of all, we have the context of the ordinary being where none 
of the adventitious stains have been purified.  Then we have another context of the path of seeing and 
the path of meditation where a particular measure of impurities or adventitious stains are removed.  And 
then finally we have another context where the two types of obscurations along with their imprints are 
completely removed.  So we have three distinct context but the natural purity itself is undifferentiable.  
Alright number [8] is Omnipresent. 
 
 
[8] Omnipresent  
What omnipresent mean is that the Tathagata essence actually pervades all sentient beings.  It doesn’t 
matter what their level or what their state is.  It actually pervades all sentient beings, so it is present for 
all, and therefore it is omnipresent.  The example that is given here is space and it says it is just like 
space and space will occupy or will pervade any type of containers.  Whether the container is clean, 
unclean, good material, bad material, space will just occupy that. 
 
So we have given here the analogy of the space, and we can understand this from the level of emptiness 
and we say ‘emptiness pervades all phenomena’ and doesn’t make any exception.  Just like space 
pervades all containers, emptiness pervades all phenomena.  If you look at it from the point of view of 
Buddha nature, the Tathagata essence, we say that ‘it pervades all sentient beings’.  It doesn’t matter 
how developed or undeveloped they are, and whether you are an ordinary sentient being or whether they 
are an Arya, or whether they are a bodhisattva that has reached a particular ground, a low ground or a 
higher ground.  Whatever position high or low you possess, that essence of the Tathagata pervades all 
sentient beings.  So similarly, with the analogy of space, space pervades every container, so you have a 
pot made of gold, you have a pot made of copper, you have a pot made of clay, obviously there is a 
difference in the material and the value of those pots, the containers, but space is going to pervade all of 
them.  
 
So the next one is, the principle of the non-transformation: 
 
 
[9] Never transforming  
It’s because the Tathagata essence will never change, will never transform.  That Tathagata essence the 
nature of that Tathagata essence is the same at the time that we possess stains and it will remain the 
same even when all of the adventitious stains have been removed.  So it’s the thing that we just said 
before, the nature of that Tathagata essence, the emptiness of that mind, is the same whether you are an 
ordinary being or whether you are a Buddha, so it is undifferentiable.  It does not transform, it’s the 
same. 
So here we are talking about the Tathagata essence where there is no transformation. We can go back 
into the example of the three contexts of the three individuals that we mentioned.  So we have this 
essence, at the time when someone is an ordinary being, we have the essence at the time when someone 
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is an Arya - whether it is hearer, solitary realiser Arya or a bodhisattva Arya.  And then we have the 
essence at the time of complete purity where both obscurations and their imprints have been removed.  
So that essence remains the same.  So that essence of having been pure of natural stains, in other words 
possessing natural purity, remains the same.  Of course, there is great difference from the point of view 
of adventitious stains, but the essence of the absence of natural stains is the same. 
 
We are up to number 10 which is undifferentiated qualities.  
 
[10] Undifferentiated qualities  
So undifferentiated qualities here refer to that essence at the time of complete purity.  At that time both 
obscurations and their imprints have been removed.  At that time where all stains have been removed, 
that essence is the dharma body of all Buddhas.  It is also the Tathagata.  It is also the final truth of 
cessation of Aryas.  It is also non-abiding nirvana.  So in that sense at that point of complete purity all 
these are undifferentiated qualities.  So basically they become synonyms: non-abiding nirvana, the truth 
of cessations of an Arya, the Tathagata, the dharma body of the Buddha, the essence of the mind 
without any stains, - as synonyms they are undifferentiated qualities.  
 
The example that is given here for being undifferentiated qualities, is the example of the mandala of the 
sun and the rays of the sun.  They say it’s one and the same.  So they say whether you talk about the 
dharma body of the buddha, whether you talk about the Tathagata, whether you talk about the final truth 
of cessation, whether you talk about the non-abiding nirvana – these are undifferentiated qualities. 
 
Ok, so in that sense that are enumerates the ten.  So it goes, 
 

[9] Never transforming [10] Undifferentiated qualities,  
 
so these ten  
 

are called with intention: the ultimate sphere. 
 
So this essence, the Tathagata essence is called the ultimate sphere.  
 

and they are called with intention,  
 

called with intention, it means that in many sutras there are mentioned and the intention or the meaning 
that is to be conveyed is that their potential is essentially pure or in another word the nature of the mind 
is clear and knowing.  So that’s the intention.  
 
Alright so we will stop here for today.  So as you can see, what Geshela has done is given you a brief 
introduction and brief presentation of those 10 principles.  From this point onwards the text will 
elaborate and there are many verses that relate to these 10 principles.  As we will be going into great 
detail into these, one after the other, we will be able to identify the nature, this basic presentation that 
Geshela has given.  We will go into more elaboration from next week. 
 
All students: Thank you Geshela!  Thank you Voula! 
 
 
 


